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IS THE PROTESTANT BIBLE A CORBUPT AND 
MUTILATED TRANSLATION OF THE HOLY 
SCRIPTURES? 
We have shown in late nnmheis the high testimony bomo 
to the Protestant translation of the Bible, in the fact that 
those who have had to correct and amend the Doaay Bible 
have relied so largely on the Protestant Bible for their 
corrections. This striking fact may naturally lead candid 
Boman Catholics to consider whether the Protestant trans- 
lation may not, perhaps, be right in the things in which 
the Doaay Bible yet differs from it. It mnst be remem- 
bered that many of the things which the Doaay Bible has 
now, at last, adopted from the Protestant Bible, as being 
right, were long cried out against, even by very learned 
Boman Catholics, as being gross faults and heresies in the 
Protestant Bible. It seems now that these outcries and 
heavy charges, made by learned Roman Catholics against 
the Protestant Bible, were not sufficient proof that the Pro- 
testant Bible was wrong, since in those very things the 
Douay Bible has now been corrected to agree with it. 
The Protestant Bible is, therefore, confessed to have. been 
right in those things, notwithstanding the accusations of 
such learned men as Dr. Ward. And, therefore, candid 
men will think that it is, at least, possible that the Pro- 
t^tant Bible may still be right in the things in which it is 
still cried out against. This probability derives great con- 
firmation from the feet noticed by Mr. CoUette, in our 
last number, that where the Douay Bible still differs from 
the Protestant Bible, explanations taken from the Protes- 
tant Bible are put in the notes of the Douay Bible. It is 
further confirmed by the fact, that one edition of the 
Douay Bible, still farther corrected by the Protestant 
Bible, has been lately published by a learned Roman Ca- 
tholic bishop in America, Dr. Kenrick. We have, there- 
fore, every reason to expect that the Donay Bible, in some 
time to come, will be still farther corrected by the Protes- 
tant Bible ; and, therefore, we may fairly invite a calm 
and candid consideration of the points in which they still 
differ. 

There are two points of principal importance in which 
the two translations still diner — ^First, where the Protes- 
tant Bible has the word " repent," the Dotiay Bible, ge- 
nerally, has the words "do penance;" and, secondly, 
where the Douay Bible has the word "priest," the Pro- 
testant Bible, generally, has the word "elder." Our 
present business is to inquire which of these translations 
w the most correct — which most faithfully expresses the 
sense and meaning of the Scripture, as the Apostles wrote 
it in Greek. 

With respect to the first of these points, the Gr«ek word 
IS iiiTavoHTi : and the question is, ought we to translate 
this "repent," or "do penance?" 

Consider first the difference of these two translations : — 
" Repent" expresses a change of mind; it signifies sorrow 
of mind for what we have done, and a change of mind, 



by which we resolve to act otherwise in future. "Do pe- 
nance " is taken, by all Roman Catholics, for performing, 
as a punishment on ourselves, works and actions which are 
painful to ourselves in the performance. The question 
comes simply to this — Does the Greek word mean to 
express the change which takes place in the mind within ? 
or does it mean to express outward actions and works 
done? 

Now, the Greek language, above any other language in 
the world, has a power of making the meaning of its 
words plain, by the derivation of the words. Young scho- 
lars in the Greek language are always taught to fix the 
meaning of Greek words in this way, by attending to the 
derivation of the words. We could have no better instance 
in this very word, /icravoEirc. It is derived from two 
other Greek words, joined together — the first is fitra, 
which signifies " afterwards," and vooc, which signifies 
the mind. We have a saying in English, that " second 
thoughts are best" — ^that means that we very often have 
need to change our thoughts and opinions. We are very 
apt to go wrong at first ; and, on reflection and conside- 
ration, we find where we were wrong, and how we ought 
to change our minds. These second thoughts, or " after 
thoughts," are generally best ; and this is evidently what 
is implied and expressed in joining together (he Greek 
words, jdira (afterwards), and voos (the mind). It can 
have no other meaning uian a change of mind, following 
after reflection and consideration; and this is properly 
called " repentance." But those two Greek words have 
no fitness whatever in them to express the performance of 
outward actions that are painful in themselves. 

This is so plain in the Greek words, that if both the 
Protestant and the Donay translations had been made by 
translating the Greek into English, there would, most pro- 
bably, have been no difference between them in this. 

And now some of our readers may ask, in astonishment, 
"And were not both these translations made by trans- 
lating what the Apostles and Evangelists wrote in Greek?" 
To this we answer, that indeed they were not. The 
Protestant translation was made by translating the Greek ; 
but the Donay translation was not. In former times some 
one, we do not know who, translated the Greek into Latin, 
and then the Douay translators translated that Latin 
translation into English. They say this themselves in 
the preface of the first Donay Bible : — " We translate the 
old Vulgar Latin text, not the common Greek text." 
Now this is a round-about way, and evidently more liable 
to error ; and this may explain why the correctors of the 
Douay translation should have foimd the Protestant trans- 
lation so much more correct than th«ir own. 

This feet explains how the two translations come to 
differ about the words " repent" and " do penance." As 
TVe said before, if both had been translated from the origi- 
nal Greek, there wotdd, probably, have been no difference 
betweeii them ; but the Douay translators translated from 
the Latin, in which they found the Latin words, " agite 
poeiiitentiam." Now, " agite," taken by itself, is certainly 
Latin for " do ;" but all Latin schohis know, that when 
joined thus with a substantive, it is not to be translated 
" do." For instance, if a schoolboy should meet in his 
les.son, "agite vitam," and should translate it "do your 
life," he would be whipped. He ought to translate it as 
if it were " vivite," " live." Let any one look at Ains- 
worth's Latin Dictionary, under the word " Ago," and 
he will read, " it is often rendered by the verb of its noun, 
as agere vitam, ' to live ;' " there follows then about fifty 
instances of the same kind, taken from the best Latin 
authors, and among them " agere poenitentiam, to re- 
pent,'' taken from Pliny the younger. 

Therefore, it is likely that the Latin translator, whoever 
he was, when he wrote " agite pcenitentiam," meant sim- 
ply to repent. But it is not only likelt/, but it is certain, and 
we have proof of it; for in St. Matthew's Gospel, ch.iv., v. 17, 
we have an account of the first beginning of our Saviour's 
preaching ; and in St Mark's Gospel, eh. i., v. 15, we have 
another account of the very same thing. St. Matthew and 
St. Mark both agree in reporting that our Saviour said 
ftiravoeire ; yet in St. Matthew, the Douay translators 
put "do penance" for luravatiTt; and in St. Mark,' 
for the very same Greek word, they pot "repent." So 
we have here their own confession, that " repent" is agood 
and proper translation of the word that our Saviour spoke. 
Why, then, should they insist on tnuulatiog the very 



same words in St. Matthew's aeconnt of the very same 
discourse of the Saviour, "do penance?" When the 
two Evangelists put the same words in their two accounts 
as that which our Saviour spoke, why should the Douar 
translators insist on putting two different words, which 
then saji mean different things ? The reason of this is to 
be foand in the Latin tran^tion ; in St. Matthew's ac- 
count, the Latin translator wrote " pcenitentiam agite," for 
/ifravoctrc ; and in St. Mark's account he wrote, "posnite- 
mini" for the same Greek word. Is it not clear from 
this, that the Latin translator thought both forms of expres- 
sion, in Latin, meant exactly the same thing, since he 
thought he might put either of them for the same Greek 
word? And we have seen from the dictionary that he wa« 
qnite right. But then the Douay translators take hold of this 
difference, and they insist on putting two English words, 
which mean quite different things. Both the Evangelists, 
in reporting that same discourse of our Lord, relate that 
he used one and the same Greek word. Are we not boond, 
in translating those two accounts of the same discourse, to 
give that Greek word tlie same meaning in both accounts ? 
Yet, because the Latin translator gave two different ex- 
pressions for it in the two accounts — which two expressions 
mean the same in Latin — the Doaay translators insist on 
putting two different meanings in the English translations. 
Clearly, they must be wrong, either in the one place or the 
other, for both accounts report the same speech of onr 
Lord, and in the same Greek word ; therefore, whichever 
translation be right, that same translation should be given 
in both places. 

We trust, therefore, that a time will come when some 
fiiture correctors of the Douay Bible will see that it is their 
duty to consider which word ought to be put in both places. 
And we are satisfied that, if they consider it fairly, ther 
will see from the reasons we have given above, that " repent* 
is the proper translation of /tEravoctre. And thus we 
may hope that this difference, also, between the two ver- 
sions will, in time, disappear. 

The more it is considered, the more ground there is to 
hope for this. For why is the word " do penance" kept in 
the Donay Bible ? Is it not to give countenance and sup- 
port to the Roman Catholic sacrament of penance? We 
all know that every passage where the words " do penance"' 
occur in the Douay Bible, is constantly quoted to prove 
that penance is a sacrament of the Gospel : but the more 
this is examined, the more unsound it will plainly appear to 
be, for It is quite contrary to the Council of Trent itself. 
For the Council of Trent says (Sess. xiv., c. 1), that "pen- 
ance is a sacrament, by which the benefit of the death of 
Christ is applied to those who have fallen after boptitm." 
According to the Council of Trent, it would be profanation 
to give the sacrament of penance to those who were not 
yet baptized. No Roman Catholic priest will deny this. 
Now, it is clear, that in the discourse of our Saviour, 
of which we are speaking, he was telling men what 
they ought to do before they were baptized : and, 
therefore, it does not serve the Roman Catholic doctrine 
at all to translate it " do penance," as referring to the sa- 
crament of penance. We have, therefore, every ground 
for hoping that, at the next correction of the Donay Bible, 
we wUl find this also changed to agree with the Protestant 
Bible, as so many things have been changed already. 

We have not space here to consider the other important 
difference yet existing between the two translations, as to 
which " Priests" or " Elders" is best, but we will consider 
this in onr next number. 



CAN THE rNFALLIBILITY OF THE CHUECH 
OF ROME BE PROVED FROM ECCLESIAS- 
TICAL HISTORY AND THE WRITINGS OF 
THE EARLIER FATHERS? 
The theologians of the Church of Rome, when argning 
against Protestants, usually endeavour, in the first instance, 
to establish their peculiar doctrines by the evidence of the 
written Word of God. A professed recognition of the au- 
thority of Scripturj looks well, and removes the awkward- 
ness that might result if Protestants alone appealed to the 
authentic records of inspiration. When the alleged Scrip- 
ture proof of the characteristic doctrines of the Church of 
Rome is shown to be, at the very best, most precarious, her 
chfunpions next fall back upon tie stronghold of tradition, 
maintaining that the inculcate* nothing but what has I 
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transmitted by the teachers and preachers of the Church 
from ofje to ago, beginning with the Apostolic times. And, 
when they arc driven from this position also, they finally 
intrench themselve.<! in what they deem the impregnable 
fortress of the authority of the living Church, whic^ is in- 
vested with an inftiUilJc judicial power in articles of faith. 
This is a very snmmary and convenient mode of termina- 
ting a troiililesomc discnssion, and accordingly, as might 
be expected, Koman Catholic controversialists avail them- 
' selves largely of it. It becomes, then, an inevitable and a 
most important qnestion — Does such an infallible authority 
exist? and what are the proofs upon which its euppos.'d 
existence rests ? 

Three classes of argument may be, and generally are, ad- 
duced to prove the infallibility of the Church of Rome- 
First, n priori argnment.'!, derived from the nature of the 
casr, and from the necessity which exists for an infallible 
interpreter of Scripture, and judge of controversy. 

Secondly — Arguments drawn from Scripture, such as 
our Lord's commi.*sion to his Apostles, and His pronil-as 
to Peter in particular. 

Thirdly — Arguiueuts derived from the hiHtrii of :lie 
Chiux^h, and the recorded testimony of the earlier Failins. 

It is to the last of these heads that we propose to direct 
our immediate attention. The other.^ have alrcndv been 
partially discussed in this Journal, and shall be' more 
rally handled in succeeding Numbers. 

Before we enter on our proposed subject, it may be well 
to premise a few observations relative to the defects under 
which, regarded even r7s« ihenry, the dogma of Infallil)ility 
still labours, and the consequent obscurity and tmccrtaintv 
which we have to encounter in discussingit. 

First, then, we are not told how we may lie infallibly 
certain that such an attribute as Infallibility has been lie"- 
stowcd upon the Church at all : and, sccoiidly, supposing 
it to have been <'onibrrcd, we arc not informed where it re- 
sides, what is its visible centre and organ. In other word.3. 
we arc not toM wl,n or irlmf is infallible, or ulni. The 
Council of 1'reut, which decided so nianv points, dotcrminod 
nothing on the gre.nt subject of Infallibility. Nor was the 
amission undesigned. 'J'he Pajial Legates were strictly 
enjoined, on no account whatever, to allow any discus- 
sion concerjiing the authority of the Pope. The cause 
of this reserve it Is not clifticult to assign, when we bear 
in mind that the opinions of some of the greatest au- 
thorities of the Church of Home have been, and still are, 
divided as to tlie seat of Infallibility. There are, at least, 
six different opinions u])on the subject : some lodging the 
gift with the I'opo speak'rig n- catlttdrn ; others, with the 
Pope in the council of Cardinals; others, with the Pope 
in a general or provincial council; others, in a general 
council without the Pope : and others, lastly, iu the Church 
diffusive — that is to say, iu the whole body of believers 
througliout the world. Under these six general heads 
may l)c iouud groujieil a great munber of minor <iiffe- 
rencfts. Nor is this all. Even though we should grant 
(what Pelhmniue niaiiUains is agreed upon by all the 
members of his cbnrch) that infallibility is lodged with 
the Pope in general council, yet it has never been for- 
mally determined what Popes have lieen iivt I'opes ; which 
of the many i!e /"rio, or riv.al I'opes, are to Ijc acknow- 
ledged lie jure. Nor, again, which of the manv professed 
General Councils are really so. A Koman Catholic might, 
at this moment, deny the existing Pojre to be the suc- 
cessor of St. Peter, without offending against anv article 
his creed. And, as to General Councils, while the Galil- 
ean Church receives the Coinicils of Basil and Constance 
wholly, the Eoman Chinch rejects them both in part. 
The acts of other Councils are admitted to be adulterated, 
without any attempt being maile to correct them. " This 
iuconsistency in the Komish system," to use the language 
of the celebrated Dr. Newman,» " one might almost call 
providential. Nothing could bo better adapted than it is 
to defeat the devices of hnman wisdom, and to show to 
thoughtful inquirers the hollowness of even the most 
Sfccions counterfeit of Divine truth. The theologians of 
Uoaio have bien able dexterously to smoothen over a 
tJiousand inconsistencies, .and to array the heterogeneous 
precedoots of centuries, in the semblance of design and 
bu-mony. But they caimot complete their system in its 
most, important and essential point. They can determine, 
in thcorv', the nature, degree, extent, and object of the 
infallibility which t'lcy claim ; they nmnot agree am<mg 
themseh-es where it resides. As in tlie building of Bnbeh 
the Lord has confomided their language, and the structure 
stands half finisher!, a monument at once of human daring 
and its failure." 

No wonder, then, that the Council of Trent did not seo 
fit to lay down any positire itatoracnt respecting a point so 
mudi contested as this, especially as the claim to Papal 
infallibility was not (Kstinctly nssened imtil the dawn of 
the Keformation. This we shall hereafter prove by the 
conelusive evidence of facts ; for the present we sliall con- 
tent ourselves with merely stating it in general terms. 
Nor, be it remembered, is this assertiort, however startling 
n ma}' appear, made only by Protestants. The main ob- 
^ of the famous Bossuet's Vindication of the Gallican 
ofjiai of 115B2, was to prove that the doctrine of the infal- 
liMlitjr of the Pope was altogether of. modem origin ; that 
Sir many centuries it bad never been held under any form; 
uti tliA^ ertn down to the 16'th century, there were ample 

^tmtttlM rtHr l^wphrtloirttttlw ottti«CMif«li,p.1«: 



proofs of its not having been reg.arded as an article of faith. 
He proves this by the decrees of Councils, by the testimony 
of Fathers, Doctors, and Schoolmen, and by the declarations 
of Popes themselves, amongst others by the following 
words of Pppe Hadrian VI., whence was professor at Lou- 
vain — " If by the Roman Chuj-ch he meant its Head, the 
Pontiff, it is certain that he may err, even in things per- 
taining to faith, in asserting heresy either by his decision 
or decretal; for many Roman pontiffs have been heretics."* 
Such was the opinion of the famous Bishop of Meaux, 
of whom Roman Catholics are so justly proud. This opi- 
nion was also maintained by the great Church historians 
Fleury and Dupin. These profound scholars knew lull 
well, and were honest enough to confess it, that the evi- 
dence of ecclesiastical history was utterly opposed to the 
modem doctrine of the infallibility of the Church of Rome. 
They knew full well that Pope Liberius had fallen into 
Arianism, and Pope Vigilius into Eutychianism. They 
knew that Pope Honorius espoused the heresy of the Mo- 
nothelites, and was condemned as a heresiarch by Pope 
Loo II. and his successors. f They knew that the profes- 
sion of faith of the Popes in the !)th century contained the 
following clause, in which the possession of infallibility is 
expressly disclaimed — " We strictly anathematize those, 
W'hether ourselces or any others,' who shall presume to put 
forward anything novel, contrary to the evangelical tradi- 
tion, and the integrity of the orthodo.x faith and the Chris- 
tian religion ; or shall attempt to rhanije anything, or 
subtract from the integrity of our faith, or'consent to those 
who, with sacrilegious daring, presume to do so."{ 

It is, we repeat, no wonder that the Council of Trent, 
with such irresistible evidence before it as to the compara- 
tive novelty of the doctrine of the infallibility of the 
Church of Rome, carefully abstained from publishing any 
decree upon the subject. In our next number we shall 
proceed to show more in detail that the existing records of 
Christian antiquity utterly refute the notion of an infalli- 
.blc authority being lodired in any manner in the Church, 
and s))ccially that the Church of Rome was at any time re- 
garded as its depositary. 



THE CATHOLIC DOCTRINE ON THE USE 
OF THE BIBLE. 

BT HIS EMINENCE CARDINAL WISEMAN. 
( Continued from page 77.) 

In our last number we gave our readers the threefold 
grounds on which Cardinal Wiseman states that his Church 
refuses to give the Bilplc inditfereutly to all. 

The Cardinal proceeds thus : — 

"Immediately we hear the words, 'Ha! '5fou own 
you are .afraid of the Bible — you dare not trast your peojde 
with it. You acknowledge that if they read it, "they would 
abandon the unity of the Church, and seek relief in the 
liberty of the Gospel," To this we reply, that wej'ear amj. 
tbititj uhieh we nee in others baneful." 

He then goes on to argue that in early times the indis- 
criminate reading of Scripture was an impossibility, because 
few could read ; the faithful heard the word read in the 
Church, and heard the sermons of Augustine, Chrysostom, 
or Ambrose. " The instances were few in which anv one 
dreamt of judging for himself, and when he did, he became 
a schismatic or a heretic. 1'he Church continued tlirough 
centuries, and as the deepening darkness of the ages into 
which she descended clouded literature, the more difficult 
became self-willed interpretation. But, whena revive<l civi- 
lization infused a bi Id spirit into the worhl, with the learn- 
ing of the Pagans came back their hatighty spirit. Sen- 
sualism incarnated iu Luther, fatalism embodied in Calvin, 
the luxury and the philosophy of ancient Rome, its epicure- 
anism and its stoicism, came to battle with the Church. Lu- 
ther, by teaching that every man may sin as he likes, if he 
only have faith — Calvin, hy proclaiming that a predes- 
tined fatalism imperiously domineers over his actions, 
opened each his door to vice and crime, unchecked and un- 
bounded. Both agreed in one means ofgaining partisans, 
by setting up the private jiulgment— that is, the pride of 
each one, against what had held ymlispvted sway over the 
minds of all. Whoever rend the Bible was to get rid of all 
the restraints and holy ordinances of confession, fasting, 
mortification, nionachism, celibacy, penances, &c., and was 
to live by a rule of his own making, in the liberty which 
his passions could wring from conscience." The Church, 
to meet this evil, struck at the root of it, encountered its 
princii)Ic. This was, had the individual the right — not merely 
to read, but to interpret Scripture according to his private 
judjtincnt, and follow this in preference to the Church's 
teaching? To this she answered — "No." Bnt the evil 
was practical ; slie met it by .separating the two — the 

» Si per Ecclps'am RnmaDam fnt«lli<atur caput ejus, puta Ponti- 
fex, certum est tjuod possit errare, etlam in iis qu«e tangunt (idem, 
hsresiam persuamdetennin^ilonem ant dpcretalem asserendo; plures 
enim faera Pnnttflrel KomaAi h»relici. 

t Inlhe "Liber Diurnus Kcmanarum Poriliricum"(ed. Paris, I680> 
which was used in the Slh century at the consecration of tbe Popess 

«e And tUBfonorting solemn puhlie declaration made by 'them: 

" AU«ii>r«» nori IMBrelki dogimtis Sergium. *c., ana cum Hmorio qiii 
prv^it gontm mtertionibu$ /pmei^tttm impendit, cum supra fatil 
haweticis, SabelllUflQ, &c., execramur ac conclemnamus. 

t " 0nde et dislrlctf anathematis loterdictionl subjicimus, si <)ufk 
Unquam, wu JI0#; site est alKis, qui ftoimm aliqnid preesuraat contra 
hojiaanodi amngeRulB traditioaein, at orthodoxit ndel Chrktianaqur 
/e%iaaialstefrtUtCBl; Tel quidquam contrartuoi aDntten^o tfntmw- 
tart, slve luHrakere de iniegritate 8del nostra leataTerit, rel ausa 
iacrtteto toe prMtumntltms consnillre." 



reading and the interpretation. She allows the first— 
" where there is no ttani/er of the second." Three things 
were necessary for this division : First— an accurate 
version ; secondly — such annotations as keep before the 
reader the Church's teaching ; and. thirdly — such good 
sense, knowledge, and piety, as vv< ; 11 give security that 
the reader did not belong to the cl. ^ of "the unlearned 
and unstable," and would not pre! his own fancies to 
the authorized interpretations of tht lurch. To all who 
came within these conditions, the r 'iiigof the Bible in 
the vulgar tongue was, and is, perm. ted. The pastors of 
the church coulil alone be the ju<li/es •■!' their existence. 
" In countries like this* in which the \ cry antagonism of 
Catholics with Protestants keeps alive, and before their 
minds constantly, the two opposing principles of Church 
authority and free judgment, restriction is less necessary 
and scarcely exists ; and, on the other hand, in Catholic 
countries, such as can read, or do read, have access to the 
Latin version v'ilhout restraint." 

An historical glance at the Reformation, by a Roman 
Catholic prelate, would be incomplete indeed if it did not 
include the usual misrepresentations respecting Luther and 
Calvin. They persuade themselves, by what process of 
reasoning we know not, that the merits of the controversy 
are affected liy the personal character of the former, and 
by charges of sensuality against him. The Church of Eng- 
land does not pledge herself to follow the views of cither 
liUther or Calvin, and we advert to this part of the subject 
not to refute any charge against either of those eminent 
men, but merely to say in passing, tliat nothing can be 
more untrue or inaccurate than tlie representation given 
here by Cardinal Wiseman of their doctrines. Nowliere 
has Luther maintained that " A man may sin as he likes, 
if he only have ftiith," and we do not believe that Ctilvin 
ever proclaimed " that a predetermined fatalism imperiously 
domineers over men's actions." Predestination and election 
arc not doctrines confined exclusively to the followers of 
Calvin, and have been.as much maintained and controverted 
among divines of the Church of Home themselves as they 
are among Protestants. 

The Cardinal then proceeds to s.ay, that though the Scrip- 
tures may be permitted, without restraint, to those who can 
rend/.atiii, yet the church does not uri/e them on the peo- 
ple, does not encourai/e t/tem to read tltem, does not spread 
them to the utmost; and for the following reasons: — 
Whatever is God's work is made at once complete f ho 
" rests from it" when he has accomplished it. ModiHca- 
tions and variations may appear in its secondary parts, but 
as to organization all is jierfect. Thus it was with the 
creation— so with man. What God does in the physical 
world, createil that man might live, he has done in the 
spiritual order, established that man might live for ever. 
When Bod bestows a system for the spiritual and eternal 
life it is by revelation. The first revelation conqjlctely 
developed was the old law. This system was delivered in 
a few days ; the brief code of ten moral precepts, the full 
system of ecclesiastical Law, the doctrine of clean and un- 
clean, a [iriesthood, a worship, a ritual, a calendar — all was 
given at once ; and, to this (saving additional commemo- 
rative festivals) nothing was ever added. Yet, at this 
time, the Book of Genesis (and perhaps that of Job) was 
the most that was written ; the Pentateuch was finished in 
forty years ; then some historical books were added — Joshua, 
Juilges, Ruth, and Kings. How were men saved in the 
meantime ? How conld worship be carried on without the 
ehaunts of David? Four hundred years passed before this, 
to us appamtlti necessary, portion of the Old Testament 
was composed, &c. The giving of the Jewish law was the 
work then of a few hours ; the formation of its Scriptures 
was the work of a thousand years. The first resembled 
the creation of man ; the second, the record of his civiliza- 
tion. The first was life, the second culture. Whatever 
was necessary to life, that is, salvation, was complete at 
once. Comparing this course of the first revelation with 
that of the second. Cardinal Wiseman commences with the 
descent of the Holy Spirit on the day of Pentecost, wdiich 
he likens to thnt of the same spirit on the chaotic elements 
of the material world. In the apostles there were laid np, 
unconsciously, the rudiments of the future church — its pri- 
macy, episcopate, priesthood, sacraments, powers. There 
lay locked up commissions of boundless magnitude, to be 
teachers of the learned, conquerors of the strong, confoun- 
ders of the proud, salt of the earth, light of the world. 
When the Spirit descended on them, their latent powers 
burst into life ; the Church in all its perfection and beauty is 
born to all the world, to all ages. Not to mention Mary, 
who, the Cardinal asserts, was present, with others, when 
three thousand laymen were joined to the clergy in a few 
hours. As completely as the child is the same as the man, 
so is the Church of Whitsunday that of the third or the 
nineteenth century. The Jiierarchy, which is to spread its 
harmonious rule over the world is there, and Peter already 
leads its force, and centres in himself its union. The faith- 
ful are gathered round them, not to dispute but to leara : 
they persevered in the breaking of bread, which the Cardinal 
calls the eucharistic sacrifice and sacrament. Many came to 
the Apostles confessing their sins, who placed their hands 
on the baptized, gave them the Holy Ghost— ordained new 
ministers ; and soon the sick were anointed with oil, and 

• W« thMk It Cnrdiiaal Wiseman had been aa dsmniar as we are 
with the aute of Irelaad, he «ould scarcelj have vealured oo such an 
aaMiiioa. 'We t^ juld lite to Iidow tha naine ot Uw parish in Iralaaii 
where such reatrlctiob scarcely exists I 



